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formidable: for the best principle has not been destroyed,
as in the human being, but they never possess it. It is the
same therefore as to compare an inanimate with an animate
substance,, to see which is worse; for viciousness is always
more harrnless in that which is without principle ; but in-
tellect is the principle. It is therefore almost the same to
compare injustice [the abstract] with an unjust man [the
concrete]: for it is possible that either may be the worse :
for a vicious man can do infinitely more evils than a beast ^

CHAP. VII.

A coqip^rison between incontinence and intemperance? and con-
tinence and patience. Two different forms of continence are
described.

1. BUT with respect to the pleasures and pains connected
with touch and taste, and desires, and aversions, (to which
intemperance and temperance have already been defined to
belong) it is possible to have them in such a manner, as to
be overcome even by those which the generality overcome $
and it is possible to conquer even those to which the gene-
rality give way. Of these, he that i$ concerned with plea-
sure, is either incontinent or continent; he that is concerned
with pain is either effeminate, or patient. But the habits
of the generality are in a medium, although they incline
most to the bad.

S, But since some pleasures are necessary, while others
are not so, and necessary up to a certain point, but their ex-
eesses and deficiencies are not necessary -, so is it also with

<* And yet, as was said above, the beast is more formidable, as it has
no intellect, The case seems to be this: were,we to see a lion and a
vicious man together, we should fear the lion more than the man; and
yjet were they both absent, we should fear the man most, because he is
able to plot against us. Or to take another case9 if we see an assassin
with a dagger3 it is really the dagger that we fear, but it is the assassin
who is able to do so mtch harm.